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Greetings brothers and sisters.  My thanks to the organizers for inviting me to participate in this 

Conference. Here is what I wish to bring to the discussion today.  It is obvious that a lot of work 

went into making this Reasoning happen and we the attendees are all grateful to you. I wear 

several hats as my bio indicates. BUT today I speak only as a descendant of Alexander Mighty, 

my great, great grandfather, who was born into slavery in Jamaica in 1829 but was left as a child 

at the time of emancipation in 1834 with nothing but freedom, important as that is always. I also 

speak as a descendant of enslaved people from Cameroon, kidnapped and shipped to this part of 

the world, some no doubt losing their lives in the anti-slavery and anti-colonial liberation 

movements  

This is International Women’s Day and the Programme of Activities for the International 

Decade for People of African Descent - which I was proud to help to draft- calls on us to pay 

attention to the conditions of Black women; and so before going any further, I invite you to stand 

with me as we honour the rebel women of the region whose advocacy for freedom helped to take 

the chains off our feet. As Frederick Douglas said “When the true history of the antislavery cause 

shall be written, women will occupy a large space in its pages; for the cause of the slave has been 
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peculiarly woman’s cause. (Frederick Douglass) [SLIDE 2]. Call a name as we have a moral 

obligation to remember them. 

[Play Letta MBulu – Oluwa - https://www.youtube.com/watch?v=ayvRI-lFreU as names are 

called] 

[SLIDE 3] 

• Antigua/Barbuda: Abba, Philda, Queen 

• Barbados: Awbo, Nanny Grigg, Yabbo, Harrriet, Phyllis 

• Bermuda: Angelica, Mary Prince (also Antigua & Turks & Caicos); Sally Bassett 

• Dominica: Charlotte and Angelique 

• Guyana: Susanna, Amba, Phati, Lucretia 

• Haiti: Cecile Fatiman, Marie-Jeanne Lamartiniére 

• Jamaica: Nanny and Mountain Lucy of the Maroons; Mary Ann Reid; women of the 

1831/32 Emancipation War (Ann James, Eliza and Jane Whittingham); Whaunica 

 

• St. Kitts/Nevis: Betto Douglas [SLIDE 4] 

• St. Martin: One Tete Lohkay (breast cut off because she was categorized as a run away) 

• St Vincent/Grenadines: Nelly, Eliza, Sue, Sally, Phoebe 

• Suriname: Alida 

• Trinidad & Tobago: Abenkina, Luce, Mary Ann, Aliza, Jeannette, Marguerite, Adelaide 

Disson (Queen of the 1805 plot in Trinidad) 

 

[IMAGES OF THE WOMEN – SLIDE 5] 

Of course, the presence of Africans in the Americas did not begin with our women, or in 

fact our men, playing a subordinate role as enslaved Africans.  This is what Guyanese scholar 

Ivan van Sertima spent his life trying to cement in our brains as a way of empowering us and 

getting us to see the larger picture of our importance in global history. These ideas were 

expounded on in his 1976 publication, “They Came before Columbus: the African Presence in 

Ancient America”, which is recognized as a “ground-breaking historical work and literary 

hallmark.” Van Sertima's clarion call was: "We shall follow the trail of the African in Europe, in 

Asia, and in every corner of the New World, seeking to set the record straight. This is no 

romantic exploration of antiquities. It is a search for roots."  It was also a search for respect, 

especially as three years previously, another Guyanese scholar, Walter Rodney, had published 

https://www.youtube.com/watch?v=ayvRI-lFreU
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“How Europe Under developed Africa” now recognized as “a classic of anti-imperialist 

literature,” and outlined our economic contribution to the building of Europe. Indeed, 10-20% of 

Britain's wealthy can be identified as having had significant links to slavery. 

But our ancestors also left footprints in the sand for us to follow. In 1739, the Maroons of 

Jamaica forced the British to come to the table to end a war whose aim was African freedom, 

though in the end only Maroons were partially liberated.  In1760, Chief Tacky led his band of 

warriors against the British in a near island wide struggle that started in the northern parish of St. 

Mary, Jamaica.   In 1763, Cuffy, Guyana’s national hero showed the world that a revolution 

could lead to the occupation of land and self-government of a space free from slavery. In 1791, 

Haitians showed the world what could be achieved in a united revolutionary struggle to end 

colonialism.  In 1816, Bussa and his band of warriors in Barbados made a bid for freedom.  In 

1823, more than 10,000 of Cuffy’s African brothers and sisters made a statement to the British 

colonial powers that in effect signalled an end to slavery in Guyana. In 1824 a war in Hanover, 

Jamaica, called the Argyle War erupted.  In 1831, Samuel Sharpe launched a war for liberation 

in Jamaica that forced the British to legislate complete emancipation in 1833 to be effected in 

1838; and you have just seen the names of some of the women in these struggles; struggles for 

justice, rights, respect and dignity which continued after abolition. 

In 1865 Paul Bogle and over 400 more paid with their lives when they bawled out for 

justice to Governor Eyre’s government and the region erupted into labour and franchise protests 

in the 1930s. And I could go on with this catalogue of freedom struggles across the Caribbean 

that started from the moment of conquest and colonization and continued into the modern period 

of decolonization. These are just bullet points along the way of the liberation struggle that was 

sustained, widespread and intentional. The rationale for all of this anti-colonial struggle was the 
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injustice and brutality of the Maafa set out in works of Elsa Goveia, Orlando Patterson, Hilary 

Beckles and others; and the ongoing harm experienced by their descendants in the post-

independence period.  

As most of us are not studying History and our policy makers refuse to make it 

mandatory for young people to study – a crime against our people in my view – the knowledge 

about what our ancestors experienced and the reason they fought continuously is not familiar to 

most.  But they wanted justice and today we must intensify the reparation struggle that would 

bring some satisfaction to their descendants for their victimization and allow us, their 

descendants to reap the benefits of their labour through a reparatory justice package that would 

advance the development of our societies. 

We need to admit that close to 180 years after Emancipation in 1838, the people of the 

Caribbean are still struggling to achieve true political and economic independence and sustainable 

development, end poverty and make the region less vulnerable to the ravages of natural and man-

made disasters and the impact of climate change and centuries old environmental degradation. 

While a multiplicity of strategies has been pursued by the Caribbean in its efforts to overcome 

socio-economic, environmental and political challenges, especially after gaining independence 

from Western European Powers, as those powers left the region un- and under-developed after 

having used our resources, with indigenous and forcefully imported labour, to ensure its own 

development, reparation as part of decolonial justice for such under-development has been placed 

on the table. Reparation also seeks to address continuing harm, seen most vividly in the expressions 

of racism that still affects so many of us globally. 

Indeed, despite the Independence, emancipation, post-emancipation, Civil Rights and more 

modern struggles against colonialism, anti-black racism, Afro-phobia and other forms of injustice, 
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inequality and discrimination still attach themselves parasitically to people of African descent all 

over the world. The circle of racism still threatens to choke us, as the slave collar did our enslaved 

ancestors. Indeed, just as the black struggle in the USA did not end with independence, 

Emancipation, the 1960s Civil Rights Movement, the ending of Jim Crow or the election of a black 

President, so in the post-emancipation Caribbean, a century or more of racial apartheid impeded 

our actualization of our freedom after 1838, because the colonizers were never committed to 

emancipation.  Today, we may have political independence, but neo-colonialism is squeezing our 

throats so tightly that at times, we too can’t breathe. African people are still walking in a circle, so 

vividly represented in 2015 Manbooker prize winner Marlon James’ historical novel, The Book of 

Night Women: “Every Negro walks in a circle. Take that and make of it what you will. A circle like 

a sun, a circle like a moon, a circle like bad tidings that seem gone but always comes back.”1 

It is no secret that our societies are still some way from realising that goal of universal 

peace, inter-ethnic harmony and unbiased justice that so many have worked to achieve, indeed 

shed their blood to attain. We see the evidence today in the hands in the air [because] black lives 

matter campaign that has transformed itself from a local movement in Ferguson, Missouri to 

become a global movement, including in my own island nation Jamaica. 

We see it in the racial taunts directed at black players at football games where, on 

occasion, “macaco” (monkey) is shouted from the stands with complete disregard for the feelings 

of black players; in institutional and structural racism; in racial profiling at international borders 

and within some countries;  in messages and ideas based on racism, racial superiority or hatred 

that incite racism; in biased employment practices; in differential access to justice, the corridors 

of political power, housing, health care and quality education; in disproportionate incarceration 

rates by ethnic groups; in everyday speech and attitudes that reflect xenophobia and bigotry; in 
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cultural practices that humiliate particular ethnic groups; in the iconic symbols placed in some 

spaces that remind formerly oppressed populations of the perpetrators of the tragedies of the past 

-- and in biased textual and visual representations, cartoons and journalistic pieces that disrespect 

others’ culture, religion and ethnicity. 

Some of you may have read of the case in which the Swedish culture minister Lena Adelsohn 

Liljeroth cut and ate a piece of a cake fashioned to look like a caricature of a black woman –at a 

function to bring attention to genital mutilation. Then there were the students at Lund University, 

also in Sweden, who conducted a mock slave auction as part of their fraternity activity or jungle 

party.2  And even today, the Black Pete cultural tradition in the Netherlands involves white 

individuals in black faces, with red lips, wigs the texture of African hair, creole earrings and a 

burlap sack, parading around town at Christmas time to entertain as clowns. While the Dutch 

proclaim it to be harmless and prides themselves on being tolerant and promoting social harmony 

this tradition is “constantly reviled by critics as a racist relic of Christmases past”.3  But this 

seems to be a trend where in Europe black people are treated to extreme visual representations 

for endeavouring to reach heights of great people. 

Those who are in any doubt that racism and racial discrimination are still present globally 

should take a moment to read the various country reports of the United Nations’ Working Group 

of Experts on People of African descent, which I had the honour of chairing for two years. And 

they were in Guyana recently. A couple years ago the Working Group visited Washington D.C., 

Baltimore, Jackson-Mississippi, Chicago and New York City, and also met concerned citizens 

and officials from other States. While noting laudable achievements and positive measures in the 

area of civil rights, the Chair of the Working Group, that child of Frantz Fanon said in 
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Washington D.C. on 29th January 2016 that the Working Group was “extremely concerned about 

the human rights situation of African Americans.” 

The Press Release continued: “The colonial history, the legacy of enslavement, racial 

subordination and segregation, racial terrorism, and racial inequality in the US remains a 

serious challenge as there has been no real commitment to reparations and to truth and 

reconciliation for people of African descent. Despite substantial changes since the end of the 

enforcement of Jim Crow and the fight for civil rights, ideology ensuring the domination of one 

group over another, continues to negatively impact the civil, political, economic, social and 

cultural rights of African Americans today. The dangerous ideology of white supremacy inhibits 

social cohesion amongst the US population. …  

In school curricula, the Working Group observed, the historical facts concerning the 

period of colonization and enslavement are not sufficiently covered in all schools. This history, 

crucial in the organization of the current American society is taught differently by states, and 

fails to adequately address the root causes of racial inequality and injustice. Consequently, this 

contributes to the structural invisibility of African-Americans. Segregation appears to be 

nurtured by, a culture of insufficient acknowledgement of the history of enslavement and the Jim 

Crow Law. There is also a lack of attention to the matter of reparatory justice for enslavement 

and its effects.” 

The Working Group made a host of recommendations as to possible solutions to the 

situation they identified, among them encouraging congress to pass H.R. 40 –the reparations 

study bill in the US Congress pioneered by Congressman John Conyers; and establishing the 

Commission to examine slavery and discrimination in the United States from 1619 to the present 

and recommend appropriate remedies in the framework of the [United Nations] International 
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Decade for People of African Descent -2015-2024” - which was declared by the General 

Assembly on 10th December 2014, Human Rights Day, under the theme Recognition, Justice and 

Development. 

In proclaiming this Decade, the international community is recognizing that people of 

African descent represent a distinct and vulnerable group who are very often marginalized and 

whose human rights must therefore be promoted and protected. A key objective of the Decade is 

to adopt and strengthen national, regional and international legal frameworks in accordance with 

the International Convention on the Elimination of all forms of racial discrimination (ICERD) as 

many of the challenges faced by people of African descent and Africans are linked to racial 

discrimination.   

The ICERD rests on the philosophy that racism and racial discrimination are 

impediments to fundamental rights and freedoms and the inherent dignity of the human person. 

Article I defines "racial discrimination" as any distinction, exclusion, restriction or preference 

based on race, colour, descent, or national or ethnic origin which has the purpose or effect of 

nullifying or impairing the recognition, enjoyment or exercise, on an equal footing, of human 

rights and fundamental freedoms in the political, economic, social, cultural or any other field of 

public life.”  

The rationale is that discrimination between human beings on the grounds of race, colour 

or ethnic origin is an obstacle to friendly and peaceful relations among nations and that the 

existence of racial barriers is repugnant to the ideals of any human society. The Programme of 

Activities for the International Decade signals that reparations should be on the global agenda as 

it is possibly one way of bringing peace and reconciliation to a world fractured by inequality and 

racism.  
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It states: 

Acknowledging and profoundly regretting the untold suffering and evils inflicted on millions of 

men, women and children as a result of slavery, the transatlantic slave trade (which for us is the 

Maafa); colonialism, apartheid, genocide and past tragedies, noting that some States have taken 

the initiative to apologize and have paid reparation, where appropriate, for grave and massive 

violations committed, and calling on those that have not yet expressed remorse or presented 

apologies to find some way to contribute to the restoration of the dignity of victims for “grave 

and massive violations committed. Invites the international community and its members to 

honour the memory of the victims of these tragedies with a view to closing those dark chapters in 

history and as a means of reconciliation and healing.  

 

When we reach back into our respective colonial histories we collide with these “grave and 

massive violations” and the major historical tragedies or inhumane actions that have left scars on 

our landscape and deep within the souls of our citizens. The physical brutality that was an 

expression of European racial ideology and which caused so much psychological trauma to 

Africans and their descendants populates the pages of history texts. In the case of the Caribbean, 

none of the accounts of European brutality are exaggerated, from the decimation of the 

indigenous peoples, the war against the Maroons, the 1730 burning at the stake of Sally Basset of 

Bermuda, the 1760 beheading and poling of Tacky in Jamaica, both cases by the British, to the 

breaking of the bones and the setting on fire of the face of Tula in Curaçao while still alive by the 

Dutch in 1795.  

Women, the backbone of the labour force were worked to death, whipped, raped, 

imprisoned, placed in the stocks, hanged. Men laboured and like women produced commodities 

that enriched Europe; but were also flogged, imprisoned, shot, hanged and had feaces locked in 

their mouth, and lime and pepper rubbed on their wounds when they insisted on justice.  

I remind this audience of the tragedy of the Zong, that ship, originating in Liverpool, that 

was transporting 442 enslaved Africans mostly from  Ghana to Jamaica, but which arrived at 

Black River in the parish of St. Elizabeth with 208, 132 Africans having been deliberately 
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thrown overboard in an effort to save the voyage and claim insurance. The punishment list from 

the many wars of resistance makes for chilling reading; but is a tangible reminder that Africans 

never accepted enslavement uncomplainingly. Memories of those killings, centuries after the 

introduction of the slavery system to the Caribbean, cause what Edward Linenthal describes as 

that “indigestible fishbone of slavery” to continue to stick in our throats.  Even after 

Emancipation, and despite having enriched thousands of English, Irish, Scottish and Welsh 

enslavers between the 17th and 19th centuries, the enslaved were left without the material 

resources to provide for themselves after 1838, being required to rent the very tools of labour 

they had used up to July 31, 1838 and to pay rent for houses and lands to which they had 

customary use under enslavement.  

To add insult to injury, at Emancipation, 46,000 British enslavers were awarded £20M 

pounds by the British State as compensation for the loss of “property”, a figure representing a 

staggering 40 per cent of the Treasury's annual spending budget and, in today's terms, calculated 

as wage values, equates to around £16.5bn. Hilary Beckles calculates that if the Apprenticeship 

System of unwaged labour or neo-slavery, imposed from 1834-1838, is added to this, the total 

figure would be more than double that sum. 

 No-one of conscience could have read the revelations about the receipt and use of this 

money by British families, 3000 of whom had addresses in the UK – some 20% of which had 

addresses in Scotland; looked at the geographical spaces they occupied, especially in the UK, 

perused the evidence of the opulent lifestyles they lived and compare that with the brutality of 

enslavement of Africans as practiced by the British and remain unmoved. 

 The psychological harm that such acts during the century of racial apartheid inflicted on 

the people of the region is immeasurable; and so today we continue to seek ways to liberate 
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ourselves from such harm, including through psychological rehabilitation; seeking ways to 

achieve mental emancipation, pride in our race and socio-economic and political independence 

and development. Psychological rehabilitation is particularly vital because of the impact of 

slavery and colonialism on the psyche and consequent behaviour of African people. In his 1952  

Black Skin, White Mask, Franz Fanon analyzed the impact of colonialism and its deforming 

effects, and argued that white colonialism imposed an existentially false and degrading existence 

upon its black victims to the extent, that it demanded their conformity to its distorted values. 

Evidence that this history has inflicted massive psychological trauma upon African descendant 

populations in the Caribbean and in the Diaspora is all around us.  Joy Degruy Leary frames it 

within the context of what she labels post-traumatic slave syndrome. According to her this 

legacy is reflected in our beliefs and behaviour. While her arguments are centered on the African 

American her argument has diasporic application. She writes: 

“As a result of centuries of slavery and oppression, most white Americans in their 

thoughts as well as actions believe themselves superior to blacks. Of greater import, too many 

African Americans unconsciously share this belief. That is not surprising…centuries of repetition 

and justifications have gone into establishing such understanding. It is from the impact of past 

assaults that we must heal and it is from the threats of continuing assaults that we must learn to 

defend ourselves, our families and our communities.”4  

Her recognition of this syndrome, transmitted trans-generationally, is captured in 

observation of black behaviour in Africa and its Diaspora and played out as follows: “Innocent 

and angry young boys threatened by a glance; proud parents reluctant to praise their children 

and feeling the need to inhibit their natural exploratory instincts; friends not being able to 

celebrate the successes of their peers; organizations torn asunder from within….Issues of skin 
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colour and hair texture continuing to dominate discussions regarding beauty and physical 

preference…People dreaming, yet fearing they will succeed…”   

While pursuing other remedies, we in the Caribbean, like groups and individuals in the 

USA and elsewhere, have sought ways to achieve reconciliation with former colonizers by 

negotiating a reparatory justice programme. What many have described as the immorality, 

political irresponsibility and social injustice of European actions in our region have formed the 

philosophical underpinnings of the movement for reparatory justice.  The policy and practice of 

reparatory justice have been features of European/American jurisprudence and history for over 

two centuries. It has always been conceived of as a way to redress wrongs, current or historic, 

achieve peace and reconciliation, and clear precedent exists.  

The pioneers of the reparation movement were enslaved Africans all over the Americas, 

who knew their illegal entrapment in Babylon was a violation of their human rights and 

struggled to end the transatlantic trade in enslaved Africans and enslavement. In the immediate 

post-slavery period, the newly emancipated took up the struggle, enforcing ideas of moral 

economy in their efforts to secure land and decent wages for decent work. Randall Robinson in 

his path-breaking book The Debt: What America Owes to Blacks (2001) tells us that former 

enslaved people themselves long recognized reparation’s potential to right historic wrongs, 

including in his book, this extract from Jourdon Anderson’s 7th August 1865 letter to his former 

enslaver. Jourdon, once in Big Spring, Tennessee, told his former enslaver, that before he would 

consider returning to his employ as he had written to request, a just financial settlement was 

necessary: 

“Sir, … if you will write and say what wages you will give me, I will be better able to 

decide whether it would be to my advantage to move back again. …; and we have concluded to 
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test your sincerity by asking you to send us your wages for the time we served you. I have served 

you faithfully for 32 years, and [my wife] Mandy, 20 years. At 25 dollars a month for me and two 

dollars a week for Mandy, our earnings would amount to eleven thousand six hundred and eighty 

dollars. Add to this the interest for the time our wages have been kept back, and deduct what you 

paid for our clothing, and three doctor’s visits to me, and pulling a tooth for Mandy, and the 

balance will show what we are in justice entitled to…. Please send the money by Adam’s Express 

…5 

In the case of the Caribbean, the 18th and 19th century enslaved-led wars and the 1930s 

labour protests all continued this search for reparatory justice as the governing classes sought 

either to maintain slavery, or recreate the mentalities and practices of slavery in the post-slavery 

period, and the masses refused to cooperate in their project. They too wanted freedom and 

democracy. Langston Hughes could very well have been talking about these activists when he 

wrote his poem “Democracy”: 

Democracy will not come  

Today, this year  

Nor ever  

Through compromise and fear. 

 

I have as much right  

As the other fellow has 

To stand 

On my two feet 

And own the land 

 

I tire so of hearing people say 

Let things take their course 

Tomorrow is another day 

I do not need my freedom when I am dead 

I cannot live on tomorrow’s bread  

 

Freedom 

Is a strong seed 

Planted 

In a great need 

 

I live here too 

I want freedom 

Just as you 

 

 

 

As International Court of Justice, His Excellency Patrick Robinson stated in a recent public 

Lecture in Jamaica: “My submission is that if the enslavement of black Africans was an 
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internationally wrongful act, entailing the international responsibility of the States complicit in its 

execution (and I believe that it was), then the political system that sheathed it, gave it succour and 

enabled it to flourish must also be adjudged as an internationally wrongful act because of the vices 

inherent in such a system: the denial of peoples’ fundamental human rights through alien 

domination and the denial of a peoples’ right to self-determination.” In the same way that the 

dignity that inhered in Jews was compromised by Hitler’s policies and atrocities, the dignity that 

inhered in every enslaved person in Jamaica was compromised by enslavement and colonialism, 

and the dignity that inhered in our freed ancestors after 1838 was compromised by colonialism, 

albeit, perhaps, less so after Adult Suffrage in 1944.  In sum, both colonialism and enslavement 

were internationally wrongful acts entailing the responsibility of the States complicit in their 

execution, because they breached the international obligation to respect the inherent dignity of 

those colonised and enslaved.” 

The post-1930s advocates for freedom, democracy and reparatory justice were the 

Rastafari, whose claim was for African redemption and repatriation. They were taking action 

against what Justice Robinson describes as “a political system that must rank as one of the most 

ruthlessly exploitative in the history of humankind – colonialism - and the vestiges of its erstwhile 

attendant economic crutch, the enslavement of black Africans in the Caribbean, all unacceptable 

and lacking in moral authority. And when twinned, as it was in the Caribbean, parts of North 

America and Latin-America for almost 500 years, with the genocide and extermination of 

indigenous peoples and the dehumanisation, through enslavement, of black people from Africa, 

forcibly brought across the Atlantic, we see it in its most abhorrent form.” Today, Rastafari are not 

alone in the reparations struggle. They have been joined by academics and other activists as well 

as by government representatives. All the Heads of Government of the Caribbean Community 
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placed their support behind the movement in 2013 and established National Reparation 

Commissions or Committees or Advisory bodies as well as an overarching CARICOM Reparation 

Commission [hereafter CRC] chaired by Prof Hilary Beckles, current Vice Chancellor of the 

University of the West Indies.  

So why does the movement for reparatory justice still occupy the energies of so many 

people, especially within the culture of disunity and the presence of vocal anti-

reparationisists? [SLIDES] 

Can we really destabilize white supremacy, which many see as the obstacle to 

reparatory justice?  Is Nell Painter right when she asserts that the racial “idea of blackness” 

would likely always be with us, meaning also that white supremacy will always be with us? 

How do we treat with the idea, that as Ta -Nehisi Coates observes, while the black political 

tradition is essentially hopeful, history shows us too many examples of heroic people whose 

struggles were not successful in their own time, or at all? On the contrary, to the extent that 

they were successful, black politics was a necessary precondition, but never enough to 

foment change? 

Coates admits that not even emancipation should be viewed as a triumph of black 

activism or the moral force of the actions of the just over the unjust.  He holds that “It 

became impossible, for instance, to think about emancipation without the threat presented by 

disunion, to talk about the civil-rights movement without the ghost of Nazism or the Cold 

War. It began to seem to me that black politics was the wind at the American window. At 

rare moments the window opened and black people pushed through. The window seemed to 

open for one reason and one reason alone—some threat to white interests becoming 

https://en.wikipedia.org/wiki/And_you_are_lynching_Negroes
https://en.wikipedia.org/wiki/And_you_are_lynching_Negroes
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intolerable.” In this formulation, it is not enough to be hopeful that good will triumph over 

evil because “ “Hope” [might be] an overrated force in human history – unlike fear”6  

So what will be the wind at the American and Caribbean window that will open up, 

create fear among former colonizers to enable the cause of reparatory justice to push through, 

especially in the face of the tenacity of white supremacy and the tenacity of injustice? 

I do not have the answer.  All I know is that, ahistorical as it may be, we in the 

reparation movement in the Caribbean have decided not to live in hopelessness; and we wish 

to use the sections of the programme of activities for the International Decade for people of 

African descent which speak to reparatory justice and reconciliation to hold States to their 

obligations.  

CONCLUSION:   

But let me say this as I end. The fight against historical injustices is as important as the 

fight against current ones especially as there is a link between the past and the present. 

Reparation is not an act of begging.  Perhaps Jose Marti sums it up best:  “rights are to be 

taken, not requested; seized, not begged for.” Reparation is human right and precedent of 

reparation payments exist, not lease the payment by Haiti to France which has strangled that 

country economically. As Doudou Diene, Senagalese Director of Inter-Cultural Projects said 

in 2004 at a function to mark the Haitian bicentenary when Haiti’s right to reparation was 

again stressed:“the fight for human rights is a fight for remembrance, for any tragedy hidden 

away can appear again in different forms”.    

Bob Marley and HIM Haile Sellassie 1st, put it another way, framing their ideas 

within the context of white supremacy: [SLIDE] “Until the philosophy which holds one race 

superior and another inferior is finally and permanently discredited and abandoned; 
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everywhere is war. Until there are no longer first class and second class citizens of any 

nation; until the colour of a person's skin is of no more significance than the colour of 

his/her eyes; until the basic human rights are equally guaranteed to all, without regard to 

race - Dis a war. That until that day, the dream of lasting peace, world citizenship and rule 

of international morality will remain but a fleeting illusion to be pursued, but never attained 

War is not what we need but the wind at the American and Caribbean window that 

will open up, create fear among former colonizers to enable the cause of reparatory justice to 

push through, especially in the face of the tenacity of white supremacy and the tenacity of 

injustice. 
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